
L E S S O N   S E V E N
(20:1-38)

In Macedonia, 20:1,2

20  After the uproar ceased, Paul sent for the disciples and having exhorted them took
leave of them and departed for Macedonia.  2 When he had gone through these parts and
had given them much encouragement, he came to Greece.

V. 1 - Paul took leave from Ephesus, probably in the year A.D. 55 or 56, during
the spring/summer.  We recall that Timothy and Erastus were already in Macedonia,
19:22.

V. 2 - How much time he spent there in Macedonia is unknown.  (Compare
Romans 15:19).  It is quite possible that II Corinthians was written during this trip.  Titus
finally arrived in Macedonia from Corinth (II Cor. 7:5ff) and helped lift an offering from
those churches.  He apparently took II Corinthians to Corinth, ahead of Paul�s arrival
there.

At Corinth in Greece, 20:3-5

3 There he spent three months and when a plot was made against him by the Jews
as he was about to set sail for Syria, he determined to return through Macedonia.  4
Sopater of Beroea, the son of Pyrrhus, accompanied him; and of the Thessalonians,
Aristarchus and Secundus; and Gaius of Derbe, and Timothy; and the Asians, Tychicus
and Trophimus.  5 These went on and were waiting for us at Troas,

V. 3 - While in Greece (Corinth), most think that Romans and Galatians were
written.  Because of the Jewish plot, instead of sailing to Syria, he went by land back
through Macedonia.  Thus from v. 1 to v. 6, most of a year had elapsed, in which time
Paul was active in many ways.

V. 4 - All the men were chosen from the various churches in Macedonia and
elsewhere to help with the collection being made for the Judean brethren, and some were
evidently used to help evangelize also.  The men sailed to Troas, awaiting Paul who was
coming through Macedonia by land, with Luke as his companion.  It is noticeable that
Paul�s party was careful with the offerings, doubtless thinking both of thieves and any
who might be suspicious concerning Paul�s integrity (cf. II Cor. 8:20,21).

V. 5 - Luke again became an eyewitness to the account we are studying.

At Philippi, 20:6a
In Troas, 20:6b-13



6 but we sailed away from Philippi after the days of Unleavened Bread, and in
five days we came to Troas, where we stayed for seven days.

7 On the first day of the week, when we were gathered together to break bread,
Paul talked with them, intending to depart on the morrow; and he prolonged his speech
until midnight.  8 There were many lights in the upper chamber where we were gathered.
9 And a young man named Eutychus was sitting in the window.  He sank into a deep
sleep as Paul talked still longer; and being overcome by sleep, he fell down from the
third story and was taken up dead .  10 But Paul went down and bent over him, and
embracing him said, �Do not be alarmed, for his life is in him.�  11 And when Paul had
gone up and had broken bead and eaten, he conversed with them a long while, until
daybreak, and so departed.  12 And they took the lad away alive, and were not a little
comforted.

13 But going ahead to the ship, we set sail for Assos, intending to take Paul
aboard there; for so he had arranged, intending himself to go by land.

V. 6 - the days of unleavened bread - a point in time by the Jewish calendar.  It
has been at least a year since I Corinthians was written from Ephesus (note 1 Cor. 16) and
it is now A.D. 56,57.  As II Cor. 2:12 shows, Paul had been to Troas the preceding fall,
but had not stayed, because of his concern for the report of Titus who was coming from
Corinth.

V. 7 - This oft-quoted text shows the practice of the brethren in Troas.  The
churches in Corinth and Galatia (I Cor. 16:2) evidently had the same practice.  The early
churches evidently met on Sunday, and did not observe Saturday as a liturgical day for
300 years.  It seems evident that the early Christians understood that the fourth command
was a part of the law that was made void in Christ.

The few records we have of the early centuries show some divergence in  practice
among the churches in regard to Sunday.  In Bithynia, a service about dawn included
singing, prayer and vows to lead holy lives.  In the evening they observed the communion
and other things such as confession of sins, preaching, etc.  In some areas, the
communion service was separate from the fellowship meal (as it seemed to be in I Cor.
11).

Early church councils encouraged observance of Sunday, and inveighed against
Sabbath observance (because of Jews often attempted to Judaize those who observed the
Sabbath).  Little was said about rest on the Lord�s Day, since many Christians were
slaves and could not do so, while others recognized that the N.T. said nothing about rest
in order to observe Sunday.  It
wasn�t until the 6th century that manual labor was forbidden for Christians on Sunday.

Probably one of the major reasons why the early Christians felt so free to change
days of worship was their recognition that Jesus as Lord of the Sabbath had the
prerogative to change that day if he chose to do so.  It seems clear from Romans 14 that
one might hold one day above another, and others consider all to be alike.  However,
such differences of belief did not involve observance of Sunday or another day as a
required part and parcel of his salvation.  That sort of thinking essentially would make



Christianity into a legal system.  One must be careful that such does not happen, because
it is rather easy to do so.

Justin (2nd century) argued that Sunday observance was proper because God
began his creative work on the day, and Jesus arose on that day.  All the �Church
Fathers� used the expression �Lord�s Day� (Rev. 1:10) to refer to Sunday.  From that
time to this, Christians have kept Sunday as the day of worship, albeit in varying
manners.

As mentioned above, by the mid-second century the early morning worship had
become the norm.  In Justin Martyr�s description, Sunday worship was composed of 1)
immersions (if any), 2) preaching, 3) prayers, 4) Lord�s Supper.

The problem with our text is:  What system of time (Jewish or Roman) did Luke
use?  Since they were in Roman territory, and away from the area of Palestine, it is more
probable that the meeting began on Sunday evening, and lasted until Monday morning.

V. 9 - The late hour, long speech, flickering lights:  all proved too much for
Eutychus, forever immortalized by those who follow in his train during preaching.

V. 10 - Paul repeated what Elijah (I Kings 17:21) and Elisha (II Kings 4:34) did.
He cut off the tumult they were making (see Mark 5:39), and restored Eutychus to life.

V. 11 - he conversed - From the Greek we get our word �homily� or �sermon�.

V. 12 - This verse shows that the boy was dead, but came back to life.

V. 13 - Troas was some 20-25 miles north of Assos, and about 150 miles north of
Miletus.

At Assos, 20:14a
At Mitylene, 20:14b
Over against Chios, 20:15a
At Samos, 20:15b
In Miletus, 20:15c-38

14 And when he met us at Assos, we took him on board and came to Mitylene.  15
And sailing from there we came the following day opposite Chios; the next day we
touched at Samos; and the day after that we came to Miletus.  16 For Paul had decided
to sail past Ephesus, so that he might not have to spend time in Asia; for he was
hastening to be at Jerusalem, if possible, on the day of Pentecost.

17 And from Miletus he sent to Ephesus and called to him the elders of the
church.  18 And when they came to him, he said to them:  

�You yourselves know how I lived among you all the time from the first day I set
foot in Asia, 19 serving the Lord with all humility and with tears and with trials which
befell me through the plots of the Jews:  20 how I did not shrink from declaring to you



anything that was profitable, and teaching you in public and from house to house, 21
testifying both to Jews and to Greeks of repentance to God and of faith in our Lord Jesus
Christ.  22 And now, behold I am going to Jerusalem, bound in the Spirit, not knowing
what shall befall me there; 23 except that the Holy Spirit testifies to me in every city that
imprisonment and afflictions await me.  24 But I do not account my life of any value nor
as precious to myself, if only I may accomplish my course and the ministry which I
received from the Lord Jesus, to testify to the gospel of the grace of God.  25 And now,
behold, I now that all  you among whom I have gone about preaching the kingdom will
see my face no more.  26 Therefore I testify to you this day that I am innocent of the
blood of all of you, 27 for I did not shrink from declaring to you the whole counsel of
God.  28 Take heed to yourselves and to all the flock, in which the Holy Spirit has made
you guardians, to feed the church of the Lord which he obtained with his own blood.  29 I
know that after my departure fierce wolves will come in among you, not sparing the
flock; 30 and from among your own selves will arise men speaking perverse things, to
draw away the disciples after them.  31 Therefore be alert, remembering that for three
years I did not cease night or day to admonish every one with tears.  32 And now I
commend you to God and to the word of his grace, which is able to build you up and to
give you the inheritance among all those who are sanctified.  33 I coveted no one�s silver
or gold or apparel.  34 You yourselves know that these hands ministered to my
necessities, and to those who were with me.  35 In all things I have shown you that by so
toiling one must help the weak, remembering the words of the Lord Jesus, how he said,
�It is more blessed to give than to receive.�

36 And when he had spoken thus, he knelt down and prayed with them all.  37
And they all wept and embraced Paul and kissed him, 38 sorrowing most of all because
of the word he had spoken, that they should see his face no more.  And they brought him
to the ship.

Luke notes that they �touched� at Samos (v. 15).  Our word �parable� comes from
the Greek word behind �touched� which implies a point of contact, etc.  Miletus was
about 28 miles south of Ephesus.  It used to be an important city, but Ephesus eclipsed it.
Like Ephesus, it is now several miles from the sea, the harbor being filled up with silt.

V. 16 - Paul left Philippi after the days of Unleavened Bread (Passover)and
intended to arrive in Jerusalem some 50 days later at Pentecost.  We remember that an
offering for the Judean brethren was being taken by Paul and those with him.

V. 17 - Unwilling to pass by Ephesus altogether, Paul called the elders there to
him.  We note that the Ephesian congregation had elders soon after its beginning, just as
the congregation in Derbe, etc., did.

elders - Note that in v. 28, the Greek words for overseers (�guardians�) and
shepherd (�to feed�) are used to describe these men.  In the second century, bishops
(overseers) were elevated over other elders as church polity began to depart from the
Biblical pattern. Titus 1:5 and 1:7 will show that the terms were applied to the same man.
etc.  In I Peter 5:1-4, all three terms are used.



As is clear, these Christian men loved each other, although the Ephesian letter
does not tell us as clearly as this account does.  It will be good to recall that Timothy
probably served the church in Ephesus - so read I Tim. in this light.

V. 18 - Not to detract from the importance of the text, and what is said - it is yet
pertinent to note the similarities and differences from the other recorded speeches in Acts.
As someone has said, �It is most of Paul and least of Luke.�  Luke probably did not hear
the other speeches of Paul and Peter, but this one he did hear.  The speech itself, when
compared to Paul�s epistles, leaves little doubt as to the one giving it.

Again, call to mind the problems that he endured with the Corinthians (especially
evident in the II Corinthian letter), and then meditate upon Paul�s appeal to these men
regarding his ministry among them.

V. 19 - serving - The common word for slave/servant.  The word was used by
Jesus (Matt. 20:27) to describe the relationship that should exist of each Christian to the
other.  Note Matthew 6:24; Romans 12:11.

Paul did so with the Christian virtue (but considered anything but a virtue in the
pagan world), lowliness of mind (Matt. 11:29; Isa. 53) and tears (note v. 31; II Cor. 2:4;
Phil. 3:18); and in all these with knowledge that the Jews were continually attempting to
silence him.  (See Rom. 10:21)  It certainly wasn�t a carefree life!

plots of the Jews - Some have been described for us in previous chapters, though
doubtless many others occurred that Luke does not mention.

V. 20 - Paul, in spite of great difficulties, yet withheld not one thing he thought
profitable to these people.  One with less commitment might draw back for fear of others,
but Paul publicly and privately served them.

house to house - I Cor. 16:9 mentions the house of Aquila and the church that
met there.

V. 21 - testifying to everyone (in the synagogues, school of Tyrannus, and in their
homes) about their need to repent towards God (i.e., recognize their sin and make right
their relationship to God) and place trust in Jesus Christ as Lord (which act permits God
to forgive their sins through the redemption in Christ Jesus).  Thus, the basic gospel
message was given to everyone in Ephesus/Asia.  Peter �testified� (same word) in Acts
2:40.

We need not feel amiss in preaching the same basic message, even if immersion is
not mentioned, per se.  Immersion is only necessary when the mind has been changed in
regard to God�s will and God�s son (Jesus).  Trust in Christ will lead to obedience to him
as Lord.  Immersion is the action taken upon recognition of Jesus� lordship over one�s
life.



We need to realize that word order, per se, is not a very good basis for arguing
what a person is to do, and in what order it is to be done.  Consider here the fact that we
often use Mark 16:15-16 in this fashion; arguing that since belief precedes immersion in
the text, therefore, we must have faith prior to immersion.  Our assertion about faith and
immersion may well be correct, but it is not so just because one word proceeds another.
Rather it is so because of the nature of the case.  Otherwise, if we argue on the basis of
word order, we must repent before we believe.  The actual fact is, that when a person
accepts Jesus as Lord, said person repents (i.e., changes the mind) in that act.  To transfer
trust/belief from something/someone to Jesus is a change of mind, and begins a life of
mind changing until the mind of the flesh becomes as the mind of Christ (cf. Eph.
4:13,14), so that the total person is an accurate, constant reflection of Jesus.

V. 22 - Despite warnings already received (v. 23) and those later from brethren in
Tyre and Caesarea who spoke through �the Spirit� Paul will go to Jerusalem.  I assume
that the Holy Spirit revealed to these various ones the things that awaited Paul, and they
on their own urged him not to go on that basis.  Any other position means Paul disobeyed
direction from the Holy Spirit which seems a doubtful possibility.  It is better to hold that
Paul had decided to go to Jerusalem, taking the collection with him, trusting that he
would be able to serve profitably.  (We note in passing that Luke does not mention any
particular reason why Paul was going to Jerusalem, though he knew about the offering,
which Paul mentions in 24:17).

V. 23 - The Holy Spirit informed Paul, through many people, what awaited him in
Jerusalem and would still be there when he arrived.  Few of  us could view the distant
scene in such clear fashion and yet continue.  Jesus knew what awaited him in Jerusalem,
and yet continued.  We may well rejoice that God does not reveal what lies ahead, and
rather helps us take one step at a time.

V. 24 - do not account - The Greek says �Nothing of account I make my soul.�
restated:  My own life I consider to be as worth nothing.  The reason for this is that the
ministry he had received (bearing witness to the good news of God�s grace) was worth
infinitely more than his life.

course - The Greek term means a way, a race, what is laid out ahead.

grace of God - The good news was about God�s grace, manifested in his son,
Jesus.

V. 25 - It seems evident that Paul did not expect to see them again.  However,
from such passages as I Tim. 1:3; 3:14; 4:13; II Tim. 4:13, 20, an impression is given that
perhaps he did see them again.

kingdom - Note that to preach the Gospel, v. 24, is to preach the church, and the
kingdom, a synonymous entity; Christians being made and becoming a part of Jesus�
body.



V. 26 - Paul says:  I did not fail in any regard to tell you all that was my duty to
tell you.  Clearly, every person, preacher or otherwise, ought to strive for that same goal.
Just as clearly, however, is the fact that such a statement is a personal judgment which
may not be shared by some or any.  There are always those who feel that more could
have been said or done.  Somewhat disturbing is the fact that more could often have been
done.  Without questioning Paul�s testimony about himself, it appears to me that few if
any get done all that is possible to do, even if one has a good conscience at the time.
Hence, God�s grace will doubtless be needed by most of us.  Happily, God doesn�t ask
for perfection in us, just faithfulness.

innocent - The Greek term means pure, clean, thus innocent, not being the cause
for any of them being lost.

V. 27 - Paul had come to them preaching the kingdom (v. 25), and �all the
counsel of God.�  He spoke of the �church� in v. 28 as the effect of what was done.  I
assume that the church and the kingdom are identical, as far as the counsel/will/plan of
God for us is concerned.  Notice Ephesians 1:11 (1:3-14) and 3:1-11 in this vein.

V. 28 - The idea of flock and the shepherd is a prominent idea in the O.T. (Psalms
23: Ezek. 34; etc.) and evident in Jesus� teaching (Matt. 9:36; Luke 15:3-7; John 10.)
The Holy Spirit had apparently made/placed the men as overseers of the flock through
such instructions as are in I Tim. 3.  Stated differently, I assume (believe) that the Holy
Spirit directed the apostle(s) and the N.T. writers to spell out that which was wanted.  In
following said directions, the Holy Spirit would be responsible for the effects (in this
case, elders in the Ephesus assembly).

Much argument has surrounded this verse, since the Greek texts vary between
�church of God� and �church of (the) Lord.�  The reason is that the next phrase speaks of
his blood.  If  �Lord� be the correct reading, no particular problem arises.  If �God� be
correct, then God shed his blood.  To many, both then and now, to ascribe deity to Christ
was bad enough, but to have God shedding his blood was too much.  Hence, many
scribes through the centuries wrote in the word their theology dictated. (A similar verse is
John 1:18)  The issue then is about the person of Jesus, his total nature, including the
ideas of divinity and humanity uniting in one person.  If Jesus were deity in flesh, then
the text could correctly read that God could die (shed his blood) to purchase the church.
We so believe and teach.

V. 29 - Jesus had spoken of wolves (John 10:12) but not their source.  Here Paul
states the same fear, and I Tim. 1:20 shows that he spoke truly. Check Revelation 2:2.

V. 30 - As is plain in the several epistles, all kinds of false doctrine was taught, by
those in and out of the assemblies.  Some room for differences must be made, but some
consideration of motives must also be made.  Paul accused Elymas of perverting God�s
word in 13:10.

V. 31 - be alert - Watch or be careful.  Jesus used this idea, as in Matthew 25:13,
etc.  Paul tried to admonish/warn/put sense into every person so that they would not be



children, but mature in faith.  The references to his own ministry among them had the
purpose of helping the elders see what true leaders would do, their manner of life, etc.
When the �wolves� came along, or men teaching perverse things, they could remember
Paul�s example and use it as a means of judgment.

V. 32 - The apostles knew that God�s word, carefully followed, could do for them
what nothing else could.  It is surely obligatory upon us to teach God�s Word if such
results can be obtained.

Paul often wrote about building people up, and of the inheritance awaiting
Christians.  I Peter 1 speaks of Christians and their inheritance.  Jude, v. 20 has �build
yourselves up on your most holy faith.�

In 14:23, Paul had committed the Christians there to the Lord; here to the word of
his grace.

V. 33 - This verse doubtless counters accusations made against Paul by some
perhaps on account of the offering he was taking to Jerusalem.  Note II Cor. 12:11-18.

V. 34 - I Cor. 4:12 states that Paul worked to supply his own needs, as we know
from Acts.  Verse 35 will elaborate this point.

Several times in his epistles, Paul encourages toil as in II Thess. 3 and Eph. 4:28.
See Matthew 11:28.

V. 35 - Often Paul encouraged Christians to follow his example, and evidently
always attempted to set  before them a good example.

We surely understand the happy state of affairs in receiving from others, but
doubtless also realize that more happiness is ours in giving to others (if giving is done
freely, without thought of return.  See Luke 6:27-36; 14:12-14; Matt. 5:43-48).  Since this
quotation is not in our extant Gospels, it has always caused men to wonder how much
Paul knew of Jesus� teachings, and how much more was known than was written down
for posterity.

V. 37 - The word for �kiss� is often translated �love�.  These men had learned and
grown together, and loved one another in Christ.

V. 38 - the face - The Hebrew way of speaking about one�s person/self.

QUESTIONS
102.  Verses 3 and 19 speak of Jewish plots.  Did Luke record any of these for us?

103.  Who all was going with Paul to Jerusalem?



104.  Why were these men traveling with him?

105.  About what time of the year was it when the group left Philippi for Troas?

106.  Does Luke state why Paul wanted to go to Jerusalem, or be there by Pentecost?

107.  What terms describe the men from Ephesus that Paul called unto him?

108.  How did Paul describe his ministry at Ephesus?

109.  What had the Holy Spirit told Paul about the trip to Jerusalem?

110.  What was more important to Paul than his own life?

111.  Can one be innocent of the blood of another if the other person is yet unsaved?

112.  Is the phrase �the whole counsel of God� defined for us?

113.  What relationship did Paul say the elders had to the church in Ephesus?

114.  For what reason(s) would the elders need to be watchful of themselves and of the
flock?

115.  What two things is God�s Word capable of doing in a person�s life?

116.  Is it not a blessing to receive something?



117.  What command of Jesus had the men evidently obeyed? (cf. John 13:34-35)

ABA REVIEW QUESTIONS FOR LESSON 7

1.   What is the probable date for Paul leaving Ephesus?

2.   Where do most scholars believe Paul wrote Romans and Galatians?

3.   Name the man who accompanied Paul and the men who sailed to Troas.

4.   On what day of the week did the early Christians meet as a group to formally worship
and praise God?

5.   What beliefs did Justin promote and how did they affect our day of worship?

6.   What system of time did Luke use in Acts 20:7?

7.   Identify Eutychus.

8.   Where was Troas located?

9.   Briefly discuss the city of Miletus.

10.  Our word �parable� comes from what Greek word behind �_______________�
which implies a point of  contact.

11.  What other terms are used in the New Testament to designate the elders of the
church?



12.  What was the message Paul was �testifying� in Acts 20:21?

13.  What is the meaning of the Greek term for �course�?

14.  How did Paul say that the church was obtained or purchased?

15.  Discuss the controversy surrounding the terms �church of God� and �church of (the)
Lord�.  Should there  be disagreement over such wording?

16.  What two things can the Word of God accomplish in the lives of obedient believers
(Acts 20:32)?

17.  Who supported Paul in his preaching and teaching ministry?

18.  What did Jesus say about giving and receiving?

L E S S O N   E I G H T
(21:1-40)

At Cos, 21:a
At Rhodes, 21:1b
At Patara, 21:1c-2

21  And when we had parted from them and set sail, we came by a straight course to
Cos, and the next day to Rhodes, and from there to Patara.  2 And having found a ship
crossing to Phoenicia, we went aboard, and set sail.

V. 1 - Cos was a famous place, Hippocrates and Apelles having been born there.
There was also a great medical school there.

V. 2 - Phoenicia - This country , with its two main cities of Tyre and Sidon, had
its major source of revenue from shipping, being a poor agricultural land.



In the Sight of Cyprus on the Left, 21:3a
At Tyre, 21:3b-6

3 When we had come in sight of Cyprus, leaving it on the left we sailed to Syria,
and landed at Tyre; for there the ship was to unload its cargo.  4 And having sought out
the disciples, we stayed there for seven days.  Through the Spirit they told Paul not to go
on to Jerusalem.  5 And when our days there were ended, we departed and went on our
journey; and they all, with wives and children, brought us on our way till we were outside
the city; and kneeling down on the beach we prayed and bade one another farewell.  6
Then we went on board the ship, and they returned home.

V. 3 - The ship was a larger one than they had previously used, a cargo ship, able
to sail across the open seas.  From the seven-day stay, it may have taken that long to
unload its cargo and load it again in preparation for sailing.

V. 4 - The same general message was given Paul here as previously.  As
commented before, the Spirit had revealed to many that trouble awaited Paul in
Jerusalem.  On this basis, various ones were urging him not to go.  No one, including
Paul, had received a revelation from the Holy Spirit that he was not to go to Jerusalem.

V. 5 - We note �children� being mentioned by Luke, which he (as all other
writers) rarely does.

V.6 - There is an idiom in Greek here, found also in John 1:11 and 19:27, �the
things of them� (i.e., their homes).
In Ptolemais, 21:7

7 When we had finished the voyage from Tyre, we arrived at Ptolemais; and we
greeted the brethren and stayed with them for one day.

V. 7- Ptolemais (Acre, Accho) commanded the road down the sea coast from
Phoenicia to Egypt.  The Israelites apparently never controlled it, though they did control
the area south of it.

Notice that brethren are found everywhere, as seems evident also in chapter 11.

Caesarea, 21:8-14

8 On the morrow we departed and came to Caesarea; and we entered the house
of Philip the evangelist, who was one of the seven, and stayed with him.  9 And he had
four unmarried daughters, who prophesied, 10 While we were staying for some days, a
prophet named Agabus came down from Judea.  11 And coming  to us he took Paul�s
girdle and bound his own feet and hands and said, � Thus says the Holy spirit, �So shall
the Jews at Jerusalem bind the man who owns this girdle and deliver him into the hands
of the Gentiles.��  12 When we heard this, we and the people there begged him not to go



up to Jerusalem.  13 Then Paul answered, �What are you doing, weeping and breaking
my heart?  For I am ready not only to be imprisoned but even to die at Jerusalem for the
name of the Lord Jesus.�  14 And when he would not be persuaded, we ceased and said,
�The will of the Lord be done.�

V. 8 - Caesarea was the major Roman center in Palestine, with a good harbor.
The journey from Ptolemais to Caesarea seems to have been by land.

Philip - It has been many years since our last notice of Philip in chapter 8.  There
Luke says he was �evangelizing� (8:40),and so became known as an evangelist (a bringer
of good news).  Consider that he is not designated a deacon which is a common mistake,
in that the word is much broader in its usage than we traditionally use it. Stated
differently, an evangelist (such as Timothy, II Tim. 4:5) could be described by the Greek
word normally translated �deacon� (as could an apostle, Acts 20:24; Romans 11:13), as
well as any who served others.

V. 9 - This verse brings up the point of women and their place in the church life.
That God often used women in public worship and things of religion in general is
obvious in the Old Testament, and in the New Testament (I Cor. 11).  What seems to this
writer quite as obvious is that they are to be under the authority of men, both in and out of
the assembly (i.e., in public and at home).  As I see it, no other restrictions than these are
enjoined upon them.  Hence, they may or may not be permitted to do
something/anything, depending upon the decision of the men/husband/elders present and
responsible.  The text in I Cor. 11 clearly shows the �chain of command.�  In chapter 14,
silence was enjoined upon them unless they had a revelation from God, vs. 26-32.  In I
Tim. 2:11,12, the place of men and women is again spelled out:  she is to be subject to
man, as was stated fully in I Cor. 11.  Hence, the issue is of authority, submission and
obedience.

V. 10 - Agabus may be the same person who appeared in chapter 11.  In my
judgment, a prophet in the Bible is not equal to a preacher even though both may do some
of the same things.  As is here shown, the prophet foretold something through direction
of God.  Such is the distinct facet of a prophet but not of a preacher.  There is no good
reason to appropriate the word and apply it to a preacher anyway.  Preacher is a perfectly
good word, and descriptive of a biblical function.

V. 11 - Agabus stated, under the inspiration of the Holy Spirit, what had been
already revealed to Paul and to others who then told Paul.  As did Jeremiah, Ezekiel and
others, he symbolically portrayed the coming events.

V. 13 - As at Miletus (20:24), Paul considered his task was to take the offering
unto Jerusalem.  In my opinion, he thought it necessary to do so, but had no revelation on
the subject.  Hence, it was purely a human judgment on his part.  As before mentioned,
Luke does not state any reason for Paul going to Jerusalem.  Paul does in Romans
15:22ff.



V. 14 - Since they could not persuade Paul (i.e., make him believe as they
believed), they left it as it was.

Their expression may indicate several things, such as 1) May Paul�s decision be
God�s; 2) May God use Paul�s decision to His glory; 3) We can�t change Paul�s mind, so
let�s quit trying.  This was quite a different matter than that of Jesus in Luke 9:51, in that
Jesus was under god�s direction to go to Jerusalem.

At Jerusalem, 21:15,16

15 After these days we made ready and went up to Jerusalem 16 and some of the
disciples from Caesarea went with us, bringing us to the house of Mnason of Cyprus, an
early disciple, with whom we should lodge.

V. 15 - After some preparation, they left Caesara to travel the 64 miles to
Jerusalem.

V.16- Mnason of Cyprus (note Joseph/Barnabas, and others) provided hospitality.
He evidently was a first generation disciple.

The Voyage to Rome
At Jerusalem, 21:17-40

17 When we had come to Jerusalem, the brethren received us gladly.  18 On the
following day Paul went in with us to James; and all the elders were present.  19 After
greeting them, he related one by one the things that God had done among the Gentiles
through his ministry.  20 And when they heard it, they glorified God.  And they said to
him, �You see, brother, how many thousands there are among the Jews of those who have
believed; they are all zealous for the law, 21 and they have been told about you that you
teach all the Jews who are among the Gentiles to forsake Moses, telling them not to
circumcise their children or observe the customs.  22 What then is to be done?  They will
certainly hear that you have come.  23 Do therefore what we tell you.  We have four men
who are under a vow; 24 take these men and purify yourself along with along with them
and pay their expenses, so that they may shave their heads.  Thus all will know that there
is nothing in what they have been told about you but that you yourself live in observance
of the law.  25 But as for the Gentiles who have believed, we have sent a letter with our
judgment that they should abstain from what has been sacrificed to idols and from blood
and from what is strangled and from unchastity.�  26 Then Paul took the men, and the
next day he purified himself with them and went into the temple, to give notice when the
days of purification would be fulfilled and the offering presented for every one of them.

27 When the seven days were almost completed, the Jews from Asia, who had
seen him in the temple, stirred up all the crowd, and laid hands on him, 28 crying out,
�Men of Israel, help!  This is the man who is teaching men everywhere against the people
and the law and this place; moreover he also brought Greeks into the temple, and he has
defiled this holy place.�  29 For they had previously seen Trophimus the Ephesian with



him in the city, and they supposed that Paul had brought him into the temple.  30 Then all
the city was aroused, and the people ran together; they seized Paul and dragged him out
of the temple and at once the gates were shut.  31 And as they were trying to kill him,
word came to the tribune of the cohort that all Jerusalem was in confusion.  32 He at
once took soldiers and centurions, and ran down to them; and when they saw the tribune
and the soldiers, they stopped beating Paul.  33 Then the tribune came up and arrested
him, and ordered him to be bound with two chains.  He inquired who he was and what he
had done.  34 Some in the crowd shouted one thing, some another; and as he could not
learn the facts because of the uproar, he ordered him to be brought into the barracks.  35
And when he came to the steps, he was actually carried by the soldiers because of the
violence of the crowd; 36 for the mob of the people followed, crying, �Away with him!�

37 As Paul was about to be brought into the barracks, he said to the tribune,
�May I say something to you?� And he said, �Do you know Greek?  38 Are you not the
Egyptian, then, who recently stirred up a revolt and led the four thousand men of the
Assassins out into the wilderness?�  39 Paul replied, �I am a Jew, from Tarsus in Cilicia,
a citizen of no mean city; I beg you, let me speak to the people.�  40 And when he had
given him leave, Paul, standing on the steps, motioned with his hand to the people; and
when there was a great hush, he spoke to them in the Hebrew language, saying:  

V. 17 - The time of arrival was around the feast of Pentecost; late May or early
June.  As the group comes to Jerusalem, call to mind the long-standing hostility of the
Jews toward Paul.  Additionally, since it is around A.D. 58, the Jewish people were
growing ever more restless under the Roman rule.  They were being encouraged in such
thought by various groups of zealots in their midst.  Of course, at such a time as
Pentecost, with thousands of Jews in the Jerusalem area, religious and patriotic feelings
would naturally be higher, and tempers shorter on every hand.  Into this sort of situation
Paul arrived with a mixed group of Jews and Gentiles, who were Christians.  A more
explosive situation would be hard to find.

V. 18 - Apparently the elders were �overseeing� the disciples in Jerusalem, and
were the leaders of the church there, as the New Testament teaches they should be.
James was probably Jesus� brother.

V. 19 - Paul, some years after chapter 15, again shows how God had used him to
evangelize the Gentiles (cf Romans 15:16-20).  Make note again that the Greek term for
�deacon� is used by Paul to describe his activities (i.e., his ministry).

V. 20 - What the response was to the money Paul brought to Jerusalem we know
not.  He was justly concerned about how it would be received, Romans 15:25-32.  The
brethren did glorify God for what he had done through Paul, just as they did in Acts
11:18 in Peter�s case. 

What seems to be of interest is the multitude of Christians, Jewish by birth and
background, who yet kept the Mosaic law as a habit of life.  This fact highlighted the
issue of what the gospel message did to the Law.  Doubtless, many were so clear on just
what the relationship was (it is not much better today).  My opinion is that any or most of
the law could be kept, just as long as one did not view said practice as replacing Christ or



in any way achieving one�s salvation.  Evidently Paul felt something of the kind, viewing
the incident in our text, with what he taught generally.  It is, however, pertinent to
consider that his understanding was not necessarily equal to his revelation.  Hence, his
practice may not always have been equal to what he preached on this occasion or
elsewhere.  (Ref. Acts 6:14 and Stephen).

thousands -The Greek word is �my hands�, equaling ten thousand in Acts 19:19,
or a large number as in Luke 12:1; Hebrews 12:22; Revelation 5:11; etc.

V. 21 - Paul was not anti-Jewish in some senses of the term, as he himself
asserted (and see Acts 24:14-15; 26:6-7).  Jesus taught that Moses and the prophets
pointed to Him, and were fulfilled in Him - so Paul taught.  He was a Jew and practiced
as a Jew (I Cor. 9:19; Acts 16:3; etc.), though not holding such practice to accomplish his
salvation.

V. 22 - Since his arrival was known to all, the question was about what should be
done (about clarifying Paul�s stand, or pacifying the fanatics among them, or how?).  As
v. 23 shows, they thought they had a way to resolve the issues before them.

V. 23 - The vow, perhaps a Nazirite vow of short duration, could be countenanced
without a compromise of the law or the gospel, or so they thought.  Note here Numbers
6:1-5., and Acts 18:18.

V. 24 - Paul is to take the vow with these men.  The idea of purify/cleanse occurs
in the LXX at Numbers 6:1.

live in observance - It is pertinent to point out that though the plan seemed good,
unless it was clearly explained to all, anyone who did not know differently could have
concluded that Paul was like all other Jews.  There was nothing particularly Christian
about keeping any of the law, per se.  Anyone should know that unless one explains what
one is doing, those watching may draw any conclusion.  God sent Jesus as an example of
his love, but he did not neglect to spell out the fact.  Jesus died on a cross, but it was
simply a death until God stated what the death meant.

V. 25 - The elders believed they understood what Paul held true and were in
agreement therewith.  This verse is a record of the attempt to keep the record straight as
far as they are concerned.

V. 26 - Some suggest that the costs would be considerable for all five men, even if
the charges were just those for a Nazirite (Num. 6:13ff).  How Paul had this money is not
known.

V. 27 - We suppose that Luke mentions the Asian Jews for two reason:  1) they
would know Paul�s position well, and 2) also know Trophimus.  In passing, we note that
they had come to Jerusalem for the Pentecost feast.  They �stirred up� the crowds, just as
the people in Ephesus were stirred up (the same Greek word in both places).



V. 28 - The charges they pronounced against Paul were serious and were intended
to bring such action upon him as would (evidently) take his life.  They said that he had
defiled (Greek term �made common�) the holy place (i.e., the place not common to
everyone).

V. 29 - Whether they really supposed that Paul had done as they charged, or
simply used Trophimus as an excuse for what they did is anyone�s guess.

V. 30 - Since the Jews had the right to protect the temple grounds, their actions
were in accord with their rights, insofar as the temple was concerned.  Paul was
apparently dragged outside the court reserved for Jews into the court for the Gentiles.
The terms for �seize� and �drag� were used in ch. 16 when Paul was in Philippi. 

V. 31 - We recall that the Romans kept guard in the tower of Antonia at the N.W.
corner of the grounds.  Any such riot as this was would quickly attract the soldier�s
attention.

cohort - At full strength, 1,000 men

tribune - The commander, who would have centurions under him.

V. 32 - It is somewhat of a miracle that the soldiers arrived in such good time.
We assume that God had further use for Paul.  The crowd was beating Paul.  The Greek
term is often seen in English, transliterated as �type.�  It originally meant to leave a mark,
imprint, etc.  Paul doubtless believed they were leaving their marks (note Gal. 6:17).

V. 33 - The Roman (chiliarch) tribune, Claudius Lysias, assumed Paul was guilty
of something, and inquired of what.  Remember that one could be an Egyptian and still be
Jew.

V. 34 - As noted under v. 27, the identical terms were used in Acts 19:31,32.
Because of the crowd�s confusion, Paul was taken to the tower, or the barracks.  It has
been well remarked that a crowd (mob) can be equally dangerous whether they know a
reason for their action or not.

V. 35 - The Jews may have stopped beating Paul, but they were still very upset!

V. 36 - They shouted, �Away with him� which is equal to �kill him�.  See Luke
23:18; Acts 8:33; 13:28.

V. 38 - As is evident, Paul was not who Lysias thought him to be:  an Egyptian.
Perhaps he had drawn this conclusion from something said by the crowd. �Assassin�
comes from a word meaning �short sword�.

There were many efforts such as mentioned in those days, which was one reason
why the Romans sent an army to quell a Jewish rebellion, and end the matter by
destroying the city of Jerusalem in A.D. 70.



V. 39 - Paul politely reveals his true identity, and ends with a somewhat
surprising request.

V. 40 - We should probably understand that Paul spoke Aramaic, a kindred
language to Biblical Hebrew, and the common dialect among the Jews at that time.  As he
faced the crowd, perhaps the comments made in vs. 20-21 about the Jewish conceptions
of him can be seen more clearly.  Certainly some Jews thought him an apostate.

QUESTIONS
118.  Did the travelers expect and receive hospitality from Christians along the way to
Jerusalem?

119.  Why does Luke describe Philip as an evangelist and not a deacon?

120.  Did Philip�s daughters have to prophecy to someone besides the Christians in
assembly since they had to remain silent in said assembly?

121.  Did Paul know to some extent what lay before him in Jerusalem?

122.  About what time of year is it?

123.  Does it seem as if the elders in Jerusalem were in agreement with Paul�s work?

124.  What did it mean to glorify God?

125.  Could the people described in 21:20 have been like those in 15:5?

126.  How would Paul taking a vow pacify the Jews?

127  Was Paul directed by God to do what he did, or was the action merely of man�s
wisdom?



128.  In what way(s) was the charge in v. 28 true of Paul?  False?

129.  Is a mob equally dangerous whether the issue is clear or not?

130.  Was Roman citizenship valuable?

ABA REVIEW QUESTIONS FOR LESSON 8

1.   Discuss what the lesson teaches about Cos and Phoenicia.

2.   Discuss what is known about Ptolemais and Caesarea.

3.   What does the Bible say about women and their place in church life?

4.   What are the differences between a �prophet� and a �preacher�?

5.   What two things did Paul say that he was ready to undergo in Jerusalem (21:13)?

6.   What three things are indicated by the words of Acts 21:14?

7.   Is it all right for a Christian to keep most of the law, and when would it be wrong to
obey the law?



8.   Why was Paul mobbed in Jerusalem?

9.   Define the terms �cohort� and �tribune�.

10.  Discuss the meaning of the Greek term for �beating� in 21:32.

11.  Discuss what the lesson teaches about the Aramaic language.


